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Thank you for your invitation, and thank you for the warm welcome
here in Lisbon. I want to express my gratitude for this invitation and for
the opportunity to come after many years a second time here to this fa-
mous city, which I visited the first time as a young professor of theology. So
it is a pleasure for me to return to a university and carry out my old crafts-
manship, i.e., to give lectures and to have discussions with students.
I.
I was asked to speak on what was my commitment over the last
decade, i.e. ecumenism, about where we are and what we can expect in the
near future and so to give you “A vision of Christian unity”. But you should
know, I belong to a German tribe called the Swabians, and we are known
to be sober and hard-headed people. Visions are not so much our affair.
Maybe or probably I have my dreams, but when I awake in the morning,
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unfortunately I have mostly forgotten them. So for a psychoanalyst I
would be a hopeless case. But even so, standing with both feet on the
ground, we should distinguish between authentic Christian hope, which
always is hope under the cross and therefore a crucified hope, and human
dreams and utopian visionary expectations.
Forty or fifty years ago — during and immediately after the Second
Vatican Council when I was still a young priest and a young professor of
theology— there was a lot of enthusiasm for ecumenism, i.e., the cause of
Christian unity between the divided churches. We hoped that Christian
unity could be achieved very soon and at least in our lifetime.
When Pope John Paul II in 1999 appointed me first as Secretary and
then in 2001 as President of the Pontifical Council for Christian Unity, to-
gether with my co-workers I started to undertake many efforts, travelling
around the world and visiting almost all the Church leaders in order to fill
them with enthusiasm for this vision. But when l left office at the end of
June last year I asked myself: What did we really achieve? The previous ec-
umenical enthusiasm of the decade after the Second Vatican Council, in
our Church and in most of the other churches and church communities,
has gone; many people are disappointed and ask: Does it still make sense to
engage in this issue? Can we ever make substantial progress and reach the
goal of visible unity? Is this not a unrealistic dream and a useless utopia? ls
ecumenism perhaps a dead relic of the Second Vatican Council?
II.
Let me immediately begin with the most fundamental answer. Ecu-
menism is not a human invention, not a political issue or interest. Ecumenism
is founded on the words of our Lord himself. When Jesus uttered the words
“may they all be one”, thesewords by nomeans represented a vision or a dream.
Jesus said these words on the eve of his death. This was not the time for tri-
umphal utopias.Thus, the words “may they all be one” are a prayer, a prayer in
a humanly perceived hopeless situation. But they are the testament of our Lord
and therefore binding and therefore obligatory for us, and do not at all depend
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on fast success or even on temporary failures. It is a testament which stands in
the sign of the cross and under the promise of the resurrection. But it can be
only accomplished by the coming of the Spirit in a renewed Pentecost.
As a consequence, what we today call ecumenism is not as new as we
often think. In the same way that there have been schisms in every cen-
tury, there have also been commitments to restore unity in every century.
All the famous Fathers of the Church in both the East and the West were
committed to the unity of the Church, Saint Basil in the East and Saint
Augustine in theWest, to name only two. The modern ecumenical move-
ment was prepared already in the 18th and 19th centuries, not by modern
Enlightenment but the by prayer movements which originated indepen-
dently in different churches, continents and countries. The Catholic
Church was involved through saints like Vincent Pallotti, who organized
such prayer groups in Rome.We can mention also PaulWattson, first An-
glican member of the Friars of the Atonement who converted to Catholi-
cism and inaugurated in 1908 theWeek of Prayer for Christian Unity.We
could also mention theWomen’s International Day of Prayer we celebrate
every year between the feast of the Chair of S. Peter and the feast of the
Conversion of S. Paul, the 25th of January. A second important impulse
was the International Missionary Conference in Edinburgh, in the year
1910, where the assembled missionaries agreed that the divisions among
the Christian are the most important obstacle to the spreading of the
Gospel.
The Fathers of the Second Vatican Council (1962-65) were aware of
all of this and they felt the holy duty to unity. Already in the very first doc-
ument they issued, the Constitution on the Sacred Liturgy, they declared
that they had set out “to foster whatever can promote Christian unity”.
Then in the Decree on Ecumenism followed the solemn declaration: “The
restoration of unity among all Christians is one of the principal concerns of
the SecondVatican Council. Christ the Lord founded one Church and one
Church only.” The Council added that the division among Christians
“contradicts the will of Christ, scandalizes the world, and damages that
most holy cause, the preaching of the Gospel to every creature”. These are
strong words uttered by the highest authority of the Catholic Church.
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All the post-Conciliar Popes reaffìrmed the commission of the Coun-
cil, Pope John Paul II was the first Pope in Church history to write (in
1995) an encyclical on the ecumenical commitment, where he told the en-
tire Church that the Church committed herself irrevocably to following
the path of the ecumenical venture. At the same time he warned against
complacency, indifference and insuffìcient knowledge of one another and
called for a shared re-examination of the painful past of divided Christians
on the basis of truth and love.
As early as his first message immediately after his election, Pope Bene-
dict said to the cardinals: “Catholics cannot but feel encouraged to strive
for the full unity for which Christ expressed so ardent a hope in the Upper
Room.The Successor of Peter knows that he must make himself especially
responsible for his Divine Master’s supreme aspiration... With full aware-
ness, therefore, at the beginning of his ministry in the Church of Rome,
which Peter bathed in his blood, Peter’s current Successor takes on as his
primary task the duty to work tirelessly to rebuild the full and visible unity
of all Christ’s followers. This is his ambition, his impelling duty”. Last year
during the solemn vesper service for the conclusion of the Week of Prayer
he added that ecumenism is not a luxury addition to the pastoral commit-
ment but a constitutive element of it.
Thus, with the ecumenical commitment we stand on solid ground.
There cannot be any reason to doubt its importance and its obligation. It is
Jesus Christ’s own will confirmed by the Council and by the post-Concil-
iar Popes. When we engage in ecumenism we share Jesus’ own prayer, we
pray in his name and as we know he promised us that whatever we pray in
his name will be heard (Jn 14:13). Let us therefore now ask what was heard
and what was achieved in the last more than 40 years since the Council. It
is no small matter.
walter kasper didaskalia xli (2011)2
P_Didaskalia-2ºFasc_2011:Pag Didaskalia-1º Fasc  12/18/11  9:35 AM  Page 16
17
III.
As a background to this reflection, I would like to start with the oldest
schism dating as far back as 1500 years ago, the schism with the Assyrian
Church of the East, the Coptic Church, the Syrian Church, the Armenian
Apostolic Church and others. This seems to be far away; but the faithful of
these venerable old churches live today in our midst in the West, in the
United States, in Canada and in Europe as well. They separated as far back
as the 5th century because they could not accept the dogma of the 4th
Ecumenical Council of Chalcedon (451), namely Jesus Christ, two natures
in one person (hypostasis). It has only been in recent times that we have dis-
covered that the crucial aspect in this question is not a question of confess-
ing a different faith, but the use of a different philosophical terminology in
order to express the faith which in substance is the same as ours. They have
a different understanding of the terms nature and person (hypostasis). So we
did not impose our formulas on them, and they no longer condemn our
formulas. In formal agreements between the Pope and the respective Patri-
archs we were then able to acknowledge our unity in faith, a unity in a plu-
riformity of expressions.
Let us now come to the great schism with the Orthodox Churches,
from which we have been separated since the 11th century, meaning that
the schism goes back a thousand years. The first renewed contacts started
already during the SecondVatican Council. The day before the solemn clo-
sure of the Council, on the 7th of December 1965, we were able to remove
from thememory of both Churches the mutual anathema of the year 1054,
which is generally considered to be the starting point of the schism.When
this declaration was read in the last Plenary Session of the Council it was
followed by a long and enthusiastic applause by the Council Fathers. Since
then there have been many dialogues, where our Oriental Catholic
Churches are fully integrated as members with equal rights. In these dia-
logues we have been able to state our communion in the dogmas of the an-
cient church, in the seven sacraments, particularly in the holy Eucharist, in
the priesthood and in the episcopacy.We consider the Orthodox Churches
therefore as sister churches, with which we stand in friendly and fraternal
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relations and in almost full communion, as Pope Paul VI and Pope Bene-
dict XVI have both stated.
ln the so-called Ravenna Document of 2007 we laid the foundation
for our current discussion on the most difficult point in our relations, the
question of the primacy of the See of Rome. This is not — as you will un-
derstand — an easy question and needs still much patience and time to
mature. For in this emotionally and historically loaded question in some
countries with an orthodox majority we are faced with the resistance of re-
actionary tendencies whereas in West European countries, in the United
States and in Canada practical and theological cooperation have fortu-
nately developed.
I have to add that all the achievements with the Oriental and the Or-
thodox churches are not only of a theoretical nature; they have concrete
consequences. For these old and venerable Churches need our help and our
active solidarity. So for instance, in response to the terrible attack against
the Copts some weeks ago, where 20 people died, we not only declared our
solidarity but we took all possible diplomatic and political steps in their
favour, steps which in order to be successful cannot always be made public.
The same is true with regard to the Ecumenical Patriarch and his difficult
situation inTurkey, or the cooperation with the Patriarchate of Moscow on
the Christians roots and values of Europe.We should be aware that the in-
tegration of Eastern and Western Europe we have been striving for since
the fall of the Berlin Wall will not be possible without taking the Ortho-
doxe churches with us in the boat, for these churches have for centuries
stamped the culture and the mentality of people in Eastern Europe.
I would now like to make some remarks with regard to relations with
the church communities deriving from the Reformation in the 16th cen-
tury.These relations are on the one hand easier, because these communities
belong to our commonWestern civilisation and speakWestern languages,
yet on the other hand they are theologically much more difficult because
the differences of faith are much deeper and nowadays there are also dif-
ferences in ethical issues (marriage, divorce, abortion, homosexuality, re-
cent bioethical issues, etc.). Nevertheless there has been substantial progress
between the Anglican Communion and the Catholic Church. Agreement
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on the priesthood and the Eucharist was already achieved in the first phase
of ARCIC. We also agreed upon the Episcopal structure of Church min-
istry. But nowadays new questions have arisen which we never had before,
for example on women’s ordination and the already mentioned ethical is-
sues. This has made dialogue and practical cooperation, especially with the
Episcopal Church, much more difficult — to say the least.
Similar progress was made in the Joint Declaration on the Doctrine of
Justification between the Catholic Church and the LutheranWorld Feder-
ation, signed officially in 1999 in Augsburg. Here a so-called differentiated
consensus was reached, that is a consensus on fundamental questions of
one of the most fierce controversies in the Reformation. Many conver-
gences— i.e., not full consensus—were found on questions regarding the
Eucharist, the Church and Church ministry. In a booklet published in
2009 with the title “Harvesting the Fruits” we were able to enumerate
many more positive results than we thought possible before. We have seen
that in many parts of the world a fruitful cooperation and common witness
are possible, especially at the grassroots level. But unfortunately also with
our Protestant brothers recently new ethical questions are arising, whereas
with the growing new evangelical movements a wide consensus and a fruit-
ful cooperation are possible on ethical issues. Whereas traditional Protes-
tant communities on the world level are declining, we have an enormous
growth of charismatic and pentecostal movements, with which we have
only little dialogue. So the ecumenical landscape is changing very fast.
Nevertheless we can be grateful for what has been achieved, or better,
what has been donated to us. We have not achieved full communion,
which is the very goal; we are still on the way. But we have made important
steps. The old polemics have gone and our achievements are not only the-
oretical academic documents but — and this is much more important —
friendship, brotherhood and cooperation with other like-minded Chris-
tians. With this we have reached a point of no return. Nobody could wish
to go back to the old days of enmity. When I was still a boy — which was
before and during the Second World War — I never dared to enter a
Protestant church; I thought this would be a sin that I would have to con-
fess. Today separated Churches and Christians no longer meet as enemies
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or competitors; Christian brotherhood among us has been rediscovered.
This is an irreversible process, and in a world that is increasingly becoming
one world there is no realistic alternative to ecumenism. On the contrary,
our shame lies in the fact that we continue to be disobedient to the will of
our Lord “that they all be one”. The ecumenical commitment of the last
decades has not been in vain, but has donated us a rich harvest. We should
be grateful for this.
But at the same time we must be conscious that today we are entering
a new phase of the ecumenical movement. After the first wave of enthusi-
asm, there is now much disenchantment at unfulfilled expectations. We
still cannot gather together at the table of the Lord. Ecumenical progress
has slowed down, with churches often seeming to withdraw into old self-
sufficient confessionalism. There is no longer an eschatological “Naher-
wartung”. This development has become all the more marked as
ecumenism itself has become a reason for internal conflicts and separations
within the churches themselves. The question of their own identities came
to the foreground and lead often to delimitations. Ecumenism seems to be
in crisis. Again, I would ask the question whether ecumenism has become
a relic of the Second Vatican Council? What can be done next?
IV.
Before I come to the concrete answer, let me first mention two points.
First, when we speak of an ecumenical crisis, the term ‘crisis’ should not be
understood one-sidedly, in the negative sense of a break-down or collapse
of what has been built up in the last decades — although that is certainly
not negligible. The term ‘crisis’ in the original sense of the Greek term
means a situation where things are hanging in the balance, where they are
on a knife-edge; indeed, this state can either be positive or negative. Both
are possible. A crisis situation is a situation in which old ways come to an
end but room for new possibilities also opens. A crisis situation therefore
may also present itself as a challenge and a time for decision. So it can be
also a kairós, i.e., a God given new opportunity.
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Second, in this new situation, there are two dangers to avoid. Firstly,
ecumenical dialogue is at risk of becoming a mere academic affair. I am the
last to deny the importance of theology for ecumenical dialogue; ecu-
menism can only be ecumenism in truth and not an ecumenism of mere
emotion or of diplomatic superficial compromises. So serious theological
work is indispensable for ecumenism. But ecumenism cannot be only an
academic affair. German theologians, in particular, are defined by the fact
that every one of them is more intelligent than his or her colleague, every-
one is so intelligent that he or she will always have an argument against
what the other has said. Such purely academic dialogues are an eschatolog-
ical pursuit. “Normal” faithful cannot participate, and they become alien-
ated and annoyed.
There is another danger too: to embark upon a mere ecumenical ac-
tivism involving an endless series of conferences, symposiums, commis-
sions, meetings, sessions, projects and spectacular events with the perpetual
repetition of the same arguments, concerns, problems and lamentations. It
may be useful to bear in mind that the ecumenical documents of only the
last decades at the international level, leaving aside the many regional and
local documents, now comprise three thick volumes, all together 2310
pages. Who can read all this stuff and, indeed, who wants to? Most of this
documentation is not really received in the churches, neither at the hierar-
chical nor at the grassroots level. Often it is destined only for the book-
shelves, and I can well understand lay people who disappointedly ask:
What and where are the concrete results, and what is the visible outcome of
your illuminated discussions and documents?
V.
In such a situation, in order to find a vision and a way towards the fu-
ture we should look again to Jesus’ prayer “that they all be one”. This is not
a command, it is a prayer address to the Father in heaven. Ecumenism
means to follow and to participate in Jesus’ prayer. Exactly this was what
Mary and the disciples did when before Pentecost they assembled to pray
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for the coming of the Spirit (Acts 1:12-14); and then on Pentecost Jesus
sent the Spirit, who united people from all nations of the then known
world. Also today the unity of the Church can be accomplished only by a
renewed Pentecost; but just like the first Pentecost, we too have to come to-
gether to pray for the outpouring of the Spirit. The Holy Spirit is the pio-
neer of the ecumenical movement. But He may not be such a naïve being
as many may suppose. For the Spirit is dynamic, is life, is freedom. So He
is always good for a surprise.
This prayer points to the very heart of a healthy ecumenism, namely
spiritual ecumenism and ecumenical spirituality. This means first of all
prayer. A prayer-movement was — as I have mentioned— the beginning
of the modern ecumenical movement; today in order to undergo a re-
newal we must go back to the origins. For we cannot ‘make’ or organise
Church unity; unity is a gift of God’s Spirit, which alone can open hearts
to conversion and reconciliation. And there is no ecumenism without
conversion and spiritual renewal, no ecumenism without the purification
of memories and without mutual forgiveness of what was wrong in the
past.
Spiritual ecumenismmeans, further, common reading of the Bible, for
the Bible is our common ground and at the same time the nourishment of
all Christian life. So from its very origins the ecumenical movement was
linked with the Biblical movement and with groups of common Bible
reading and Bible sharing. Spiritual ecumenismmeans an exchange of spir-
itual experiences, of sharing how we live our faith every day in our personal
life, in our families, parishes, in our work, in our leisure time, etc. Briefly:
we must share not only ideas but our lives, fostering a real ecumenism of
life. John Paul II defined the ecumenical dialogue as not only an exchange
of ideas but as an exchange of gifts. I could also add that it entails an ex-
change of life, a sharing of our human and Christian joys and hopes, and
our sorrows and fears.
Finally, spiritual ecumenism means ecumenical collaboration in serv-
ing the poor, the sick, the jobless, the homeless, the lonely, the outcast and
suffering of all kinds. Through this tangible way of practising our faith to-
gether we can also grow together and find each other together.
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This kind of spiritual ecumenism is not restricted to the realm of se-
lected experts; indeed, it is accessible and obligatory for all.When it comes
to prayer and deeds of charity, all are experts or, rather, all should be ex-
perts. This kind of ecumenism does not start from above but from below.
This is all the more urgent because while there is widespread disaffection
with institutions, there is in contrast a new desire and a profound longing
for spirituality, which should inspire and define the next phase of the ecu-
menical movement.
The Pontifical Council for Promoting Christian Unity held a Plenary
precisely on the topic of spiritual ecumenism. In preparation we collected
a series of witnesses of concrete experiences of spiritual ecumenism with a
view to providing inspiring models and encouraging examples. We were
overwhelmed at how many such examples already exist. We published a
booklet entitled “Spiritual Ecumenism” in which we collected all the many
possibilities.
So if we were to undertake what is already possible today without vio-
lating the least paragraph of Canon Law and, on the contrary, if we were to
implement what is already recommended by Church authority, we would
be able to take not just two but three steps forward. All these possibilities
represent a widely forgotten and overlooked aspect of the ecumenical move-
ment that must be rediscovered, made known again and rendered fruitful.
These possibilities may be suitable at the begining only for small
groups, but every form of life begins in a small way. Jesus told us the para-
ble of a small mustard seed, which then becomes a big tree (Mt 13:32), and
also of the small amount of yeast mixed into a large amount of flour, which
works all through the dough (Mt 13:33).
This new phase has already begun, with meetings on the parish, re-
gional or national levels all over the world of people interested in spiritual-
ity, of spiritual movements, and of monastic communities, which are
emerging also in the Protestant world. I am convinced that such regular
meetings prepare the future of ecumenism. ln this perspective, it is not pos-
sible to draw a blueprint of the future unity of the Church. The light the
Spirit casts is similar to a lantern that lights our next step and that shines
only as we go ahead.
may they all be onedidaskalia xli (2011)2
P_Didaskalia-2ºFasc_2011:Pag Didaskalia-1º Fasc  12/18/11  9:35 AM  Page 23
24
VI.
Insisting on spiritual ecumenism does not at all mean only an emo-
tional vision. Saint Paul speaks of a rational worship and of a renewal of
thinking (Rom 12:1 f). Jesus himself asks us to love God not only with all
our heart but also with all our mind (Mk 12:30). A central motto of the Fa-
thers and of all theology is therefore ‘fides quaerens intellectum’, i.e., ‘faith
seeking understanding’.Whoever loves his or her faith also wants to under-
stand what he or she is believing. So spirituality involves theology, and with
regard to ecumenism there are still many theological issues on which to re-
flect and to clarify. It is in no way true, as some may tell you, that theologi-
cally all is already clear and that only stubborn church authorities do not or
will not understand. I limit myself in what follows to this very crucial point.
The main difference between Catholics and Protestants is ecclesiology,
i.e., the question of what is the Church. Because we have different concep-
tions of the Church, we have also a different conception of what Church
unity means and what therefore are the aims of the ecumenical movement.
This is the question of the ecumenical goal. However, when we do not
agree about where to go, there is the danger that we will run in different di-
rections, with the risk that in the end we will become even more distant
from each other than in the beginning.
Today all the churches say that the goal is Church communion. Com-
munion is a term which occurs in the Apostolic Creed, where we confess “I
believe in the communion of Saints”, i.e., of the faithful who participate
together in the sancta, the holy things, and this means the sacraments,
especially the Eucharist. This we confess together with all the historical
churches. There is wide consensus that the ecclesial communio is rooted
and has its ultimate model in the Trinitarian communio of Father, Son and
HoIy Spirit: one God in three persons, a unity within plurality. The
Church is so to say the icon of the Trinity. But there are differences in un-
derstanding.When it comes to the question of what communion means in
concrete terms, different answers are given.
The most widespread position among the historical Protestant
churches is that communion means that the different and separated
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churches can recognise each other as churches, and this means recognise
their sacraments (Baptism and the Eucharist or the Lord’s Supper) and
ministries, when there is a common basic understanding about the Gospel.
If this is given, different positions, even contradictory positions can re-
main, for instance, about the Lord’s Supper, about ministries, etc. There
can be a Episcopal church-constitution or a presbyterial order. This was the
basis for church communion in the sense of mutual recognition between
churches in the Leuenberg Accord of the Protestant churches in Europe
(1973), the Agreement “Called to CommonMission” between the Episco-
pal Church and the Evangelical Lutheran Church in America
(1999/2000), theWaterloo Declaration between the Evangelical Lutheran
Church in Canada and the Anglican Church in Canada (2001), the Com-
monDeclaration of Reuilly between the Anglican Church in Great Britain
and the Lutheran and Reformed Churches (2001).
You see, there is a lot of movement among the Churches and commu-
nities which derive from the Reformation, in which neither the Catholic
Church nor the Orthodox Churches take part. The latter have a different
understanding about the nature of the Church and therefore a different
understanding of what is meant by unity or communion. For both, unity
and communion can be understood only on the basis of truth.Therefore it
is not enough to reach a vague agreement about the Gospel in which con-
tradictions remain; we must have the same faith in the Eucharist and
Church ministry; episcopacy in apostolic succession is for us an essential
part of the constitution of the Church and belongs to its nature.
This unity of the Church which we confess and in which we hope
is a visible unity and not only a spiritual one, hidden behind the different
separated churches. There are visible criteria for unity: unity in the same
faith, unity in the same sacraments and unity in church ministry, i.e.,
in episcopal ministry, in apostolic succession. Church unity is impossible
with contradictions, and churches cannot or should not enter into
conflicting agreements with different partners. The identity and inner
coherence of the Church must be clear ad intra and ad extra. “Every king-
dom that is divided against itself will fall apart” and “cannot last” (Mt
12:25).
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Such unity is needed in the synchronic and in the diachronic dimen-
sions.The Church is the same in all centuries; today we cannot build a new
Church in contradiction with her own tradition.We cannot be so proud as
to believe that we have more Spirit than our forefathers, than all the
Church Fathers and great theologians in the past. The Holy Spirit who was
at work in the past does not now work in contradiction.The Spirit is faith-
ful, recalling and preserving the truth.
The difference between the Catholic view and the Orthodox view is
primacy, i.e., the understanding of the Petrine ministry, which we as
Catholics consider a gift of the Lord to His Church, a center of unity,
which holds the Church together and gives it a common voice and an
unanimous witness to the world for justice, reconciliation and peace.What
for us is a gift of the Lord, for others often seems to be a stumbling block
and, by reason of negative memories of the past, a threat to freedom. It was
Pope John Paul II who opened the door to future discussion on this sub-
ject. In his encyclical “Ut unum sint” (1995) he extended an invitation to
a fraternal dialogue on how to exercise the Petrine ministry in a way that is
more acceptable to non-Catholic Christians. Pope Benedict has already
twice repeated this offer. The Pontifical Council for Promoting Christian
Unity gathered the many responses, analysed the data, and sent its conclu-
sions to the churches that had responded.We hope in this way to have ini-
tiated a second phase of a dialogue that wiIl be decisive for the future of the
ecumenical movement.
This is not an easy dialogue and it will take much time and requires
much patience and sensitivity from all sides. For here we touch upon one
of the most sensitive points of the current ecumenical debate. The resolu-
tion of these problems remains a challenge for further theological work. ln
this context, we should bear in mind that already today there is a different
form of the exercise of primacy in theWestern (Latin) Church, when com-
pared with the Oriental Churches which are in full communion with
Rome.Whereas bishops in theWestern Church are appointed by the Pope,
in the Oriental Catholic Churches they are elected by their synods, after
which the Pope grants them communion. So in the future, and on the ba-
sis of the first millennium, there could possibly be even more different
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forms of the exercise of primacy in the East and in theWest. This would be
in conformity with the Council of Florence (1439-45), which was the first
Ecumenical Council to define Roman Primacy, whilst confirming at the
same time the traditional rights of the Eastern Patriarchs.
Unity needs to be distinguished from uniformity. The Second Vatican
Council quoted from the Council of the Apostles that one must impose no
burden beyond what is indispensable (Acts 15:28). The Spirit dispenses his
gifts in great variety and richness (cf. 1 Cor 12:4 ff ), and human beings and
human cultures are so different that any imposed uniformity will not only
not satisfy human hearts but will diminish the richness and the very
catholicity of the Church. It is only when the Church has entered into all
cultures and when she has made her own the richness of all peoples and na-
tions that she will have reached her full catholicity. The Spirit will guide us
into the whole truth (Jn 16:12) through our encounter with new cultures,
new situations, new challenges, new experiences and new needs, as well as
through ecumenical encounter and dialogue. In this way the Spirit main-
tains the once and for all tradition perennially young and fresh. It is the
Spirit of permanent renewal of the truth revealed once and for all time.The
core challenge and the sticking point in the question is how far is plurifor-
mity possible.
VII.
To conclude, let me come back to spiritual ecumenism which is my
main concern. For although institutional changes are necessary, they alone
are of little impact. They presuppose changes of heart, i.e., willingness to
change and to open up to new perspectives; they presuppose conversion on
all sides. There is no ecumenism without conversion. So my ecumenical vi-
sion is not onIy an institutional one but is primarily a spiritual endeavour.
We need a new spirituality of communion, which Pope John Paul II in his
Apostolic Letter “Novo millennio ineunte” (2001) described in the follow-
ing way: “A spirituality of communion means an ability to think of our
brothers and sisters in faith within the profound unity of the Mystical
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Body, and therefore as ‘those who are a part of me’. This makes us able to
share their joys and sufferings, to sense their desires and attend to their
needs, to offer them deep and genuine friendship. A spirituality of com-
munion implies also the ability to see what is positive in others, to welcome
it and prize it as a gift from God: not only a gift for the brother or sister,
who has received it directly, but also as a ‘gift for me’. A spirituality of com-
munion means, finally, to know how to ‘make room’ for our brothers and
sisters, bearing ‘each other’s burdens’ (Gal 6:2) and resisting the selfish
temptations which constantly beset us and provoke competition, ca-
reerism, distrust and jealousy”. The Pope concludes: “Let us have no illu-
sions: unless we follow this spiritual path, external structures of
communion will serve very little purpose. They would become mecha-
nisms without a soul, ‘masks’ of communion rather than its means of ex-
pression and growth.”
I would like to summarise my vision with the words of the famous 19th
century theologian Johann AdamMohler of the school of Tubingen, from
which I come. Johann Adam Mohler captured the sense of communio-ec-
clesiology splendidly in the following words:
“Two extremes in Church life are possible, however, and they are both
egoism; they are: when every person, or when one person, wants to be
everything; in the latter case, the bond of unity becomes so tight and love
so hot that choking cannot be averted; in the former case, everything falls
apart to such an extent and becomes so cold that you freeze; the one type
of egoism generates the other; but there is no need for one person or every
person to want to be everything; only all together can be everything and
only the unity of all is the whole. This is the idea of the Catholic
Church.”
I would like to add: This is also the idea of ecumenism and of a new
phase of ecumenism. I hope you will join this pilgrimage, and I wish you
God’s blessing on the way.
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